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Koklori On Asiya vo Conubi Qafgazla genetik bagli olan Morkozi
Qafqazin eneolit vo tunc dovrii kurqanlarinin dofn ononasinin etno-genetik
interpretasiyasina vo maodoniyyetin atributlarinin semantikasi mdvzusuna
hasr edilmis todqiqatlarda miisahido edilon tendensiyaya gora, sovet — rus
alimlori daha ¢cox Rigvedanin verdiyi bilgilors asaslanirlar.

Bu baximdan, Simali vo Moarkozi Qafgazin eneolit-tunc dovrii kurqan
dofn ononasinin interpretasiyasinda vo atributlarin semantikasinda Riqveda
bilgilorino daha ¢ox istinad etmis gorkomli vo taninmis arxeologlar igari-
sindo marhum V.L. Rostunovun [1], son tunc vo domir dovrii Rusiya vo
Orta Asiya respublikalar1 orazisindo geydo alinmis kurqan dofn xiisu-
siyyatlorinin interpretasiyasinda Y.Y. Kuzminanin [2], L.S. Kleynin [3, s.
37 - 44], P.K. Daskovskinin, A.A. Tiskinin, 1.Y. Leonovanin [4;5], todqiqat
metodu ciddi tongid edilon Y.A. Silovun [1, s. 37; 3, s. 176 — 179] vo
digarlorinin tadqiqatlarini gostarmak olar.

Bir mosaloni do geyd etmok istordik ki, Rigveda osasinda Simali vo
Morkozi Qafgaz encolit vo tunc dovrii kurgan modoniyyatini hind-avropa-
lilara vo ya hind-iranlilara baglayan V.L. Rostunov dolaysi ilo On Asiyanin,
Azarbaycan iizorindon kegorok Simali Qafqaza golmis qodim modaniy-
yatlorinin do Hind-Avropa monsali olmasina ehtimal {i¢iin asas yaratmisdir
[1, s. 62, 98, 192]. Yoni, sovet vo miiasir rus elmindo moévcud va inkisafda
olan tendensiyaya gdra, On Asiya monsali eneolit madeniyyotlorinin (Ubeyd
vo Uruk), homg¢inin, tunc dovrii kurgan moadaniyyatinin (osason Kiir-Araz)
do Hind-Avropali va ya Hind-Iran monsali olmasi haqqinda fikirlorin peyda
olmas1 gozlonilondir. Belo ki, Ermonistanda artiq Kiir-Araz moadoniyyati
kurganlarinin dofn ononasino Riqveda materiali zomininds Hind-Avropali-
lara monsubluq interpretasiyast verilmosi tendensiyasit miisahido edilir [6;
7].

Umumiyyatlo gotiirdiikkde, amerikali hindoloq Edvin Brayant yaziya-
godorki madaniyyatlor barado arxeoloji dolillorin intrepretasiyasinda Y.Y.
Kuzmina va L.S. Kleynin daim Riqvedaya istinad metodunu tonqid edorok
yazir: “Aydindir ki, bu ciir meyillilikds istonilon mosum bir detal sanskrit



odobiyyatindan olan no ilosa uzlagdirila vo hind-arilorin istiraki barads siibut
kimi interpretasiya oluna bilor” [8, s. 206 — 207]. Problems konkret yanag-
digda is9, holo 2007-ci ildo V.L. Rostunovun gostarilon osorine 6z rayinds
AMEA Arxeologiya vo Etnografiya Institutunun elmi omokdas1 todqiqgatci
T. Axundov miisllifin Maykop modeniyyatini yalniz Hind-Avropa asaslari
baximindan analiz etdiyini vo analiz edilon madoniyyat abidolorinin digor
genetik baglangiclarina ¢ox zoif toxundugunu geyd etmisdir [9].

Belolikla, geyd etdiyimiz alimlorinin todqiqatlarinda on zaif cohat
odur ki, onlar Rigvedani qadim hind-avropalilarin dini-kosmoqonik baxis-
larini, etnoqrafik xiisusiyyatlorini oks etdiron, az qala “tomiz” hind-ari adabi
nliimunasi kimi gostorir, son tadgiqatlar naticesindo Riqvedada agkar edilmis
hind-ariloradok yerli sivilizasiya substratinin vo ya konar sivilizasiyalarin
tosirini nozaro almirlar.

Dini-kosmoqonik himnlor toplusu olan Riqveda barasindo uzun
miiddot elmdo formalagmus fikirlor belo bir nozoriyys (“hind-iranlhilarin
(arilarin) Hindistana miidaxilasi (Ari miidaxilasi)” nazariyyasi - (“Aryan
invasion” theory)) ortaya qoymusdu ki, e.a. Il minillikdo Hindistan ora-
zising axin etmis kogori —maldar hind-iranlilar (arilor) burada moévcud vo
yiiksok inkisaf etmis Harappa, Mohenco-daro sivilizasiyasini (bu siviliza-
siyani elmi odabiyyatda daha ¢ox «ind vadisi sivilizasiyas», son dovrlorda
iso «Sarasvati (¢ay1) vadisi sivilizasiyasi» adlandirirlar) mohv etmis vo
godim Hindistan orazising yeni dini diinyabaxisi (Riqvedada oks edilmis) vo
dil gotirmislor. Sarasvati vadisi sivilizasiyasinin (Sarasvati valley civiliza-
tion) yaradicilarini is9, elmdo Hindistanin conubunda vo Orta Sorq regio-
nunda, homginin Conub-Sorqi Asiyada yayilmis asason miiasir dravid dilli
(homg¢inin, munda va d.) etnoslarin acdadlar1 hesab edirdilor. Galma hind-
iranlt (ari) istilagilar1 ilo sonraki olagolorin artmasindan irali golorak
Rigveda kimi dini — kosmoqonik diinyagoriisii osasinda formalasan induiz-
mo bir sira aborigen (dravid, munda vo digor) koklii dini-ofsanavi per-
sonajlar, siijetlor daxil olmus, yerli aborigen madoniyyat golmalori 6z icori-
sindo moadoni-etnoqrafik baximdan oritmisdir. Eyni zamanda hind-farslar
Hindistana kasta sistemini boxs etmislor.

Sarasvati vadisi sivilizasiyasinin arxeoloji tadqiqatlari, homginin,
godim hind (ilk névbada sanskrit) vo Iran dillari iizorinds aparilan arasdir-
malar belo bir natico ortaya qoyur ki, mdvzu lizro XX osrin avvelindon
ortalarina godor mdvcud olmus fikirlor artiq 6ziinii dogrultmur. Arxeolo-
giya, etnologiya, toponimika va dil¢ilik iizro tadqiqatlar ilkin dravid va Sa-
rasvati vadisi sivilizasiyasi substratinin Rigqvedada (vo o climlodon, sanskrit
dilinin 6ziindo do; belo ki, taninmis amerikali hindoloq vo arxeoloq Corc
Erdosiys gors, “qadim hind-ari dillorinds dravid elementlorinin mévcud-
lugunu, hoqgigoto uygun olaraqg, belo izah etmok olar ki, qodim hind-ari



dillorinin dastyicilar ii¢lin dravid dili dogma idi, hansini ki onlar todricon
unutdular” [10, s. 18]) indiyadok hesab edilondon do daha ¢ox oldugunu
gostormokdadir [8; 10; 11; 12; 13; 14; 15; 16].

Homginin, son 30 ilds arxeoloji, kulturoloji, filoloji vo d. sahalor {izro
toplanmis materiallar “Ari miidaxilosi” nozoriyyosini sual alitnda qoy-
musdur. XIX asrdo Fridrix Slegel torofindon irali siiriilmiis “Hindistandan
getmo” nozoriyyasi (“Out of India” theory ) artiq tam ayri bir sokildo
yenidon ortaya atilmisdir. Hind monsali alimlor asason “Arilorin Hindistana
miidaxilosi” noazoriyyasinin asasinin olmadigmi vo XVIII — XIX osrlords
avropalilarin miistomlokogilik siyasotine xidmot etdiyini bildirir, ortaya
qoyduglar1 “Hindistandan getmo” nozariyyasindo Sarasvati vadisi sivilizasi-
yasinin qadim hind-iranlilar torsfindon yaradildigini vo hind-iranlilarin
mohz godim Hindistandan Morkazi, Orta vo On Asiyaya, oradan Avropaya
yayildigini iddia edirlor. No godor inanilmaz goriinss do, bu nozariyyonin
torofdarlar1 arasinda taninmis hind alimlori . Talageri, B.B. Lal [17; 18;
19], N.S. Rajaram va d. ilo yanast samballi Qarb hindologlar1 [20; 21; 22] da
vardir.

XX osrin tanimig dilgi alimi, alman mongali Kanada hindoloqu K.
Klostermayer taninmis hindologlar G.Feuerstein, S.Kak, D.Frawleynin birgo
yazdiqlar1 asoring (“In search of the Cradle of Civilization”, Wheaton: Quest
Books, III., 1996) istinad edorok “Ari miidaxiloesi” nozoriyyasino qarsi 17
arqumenti asas gotirir. Bu arqumentlorin bir negasini gostorak [21, 5.7 - 9]:

“...3) Qadim Hind monbalarinds isgal va ya genis miqyasli miqrasiya
baroasindo heg bir xatirlama yoxdur — onlar no Vedalarda, no Buddist vo ya
Caynist motnlords, no do Tamil adobiyyatinda yoxdurlar. Rigvedada tosvir
olunan fauna vo flora, mokan, iglim Hindistanin simal hissosi {igiin
xarakterikdir;

4) ind — Sarasvati sivilizasiyalar1 ddvriiniin arxeoloji tapmtilart vo
sonraki Hind comiyyati vo madoniyyati arasinda heyranedici vorasalik mov-
cuddur: dini tesovviirlorin, incosonatin, sonatlorin, memarligin, dl¢ii vo ¢oki
sistemlorinin varasaliyi;

5) Merqardak: arxeoloji tapimntilar (e.a. 3000 illor) - mis, iribuynuzlu
qaramal, arpa vedik hindlilorin modaniyyati ilo oxsar madoniyyatlors sahid-
lik edir. ©Ovvalki sorhloro oks olaraq Riqveda kocori deyil, sohor hoyat
torzini tosvir edir («purusa» - pur vasa= «gahar sakininndon tdromadir);

6) Ari miidaxilosi nazariyyasi bels bir ehtimala ssaslanird1 ki, atlara vo
ikitokorli doylis arabalarina (elmi terminologiyada ingilisco «charioty», rusca
«konecHuma» - P.Q.) malik kdgarilar, atlart tanimayan gohar sivilizasiyasini
dagitmislar vo atlarin tosvirlari (Hindistanda — P.Q.) yalniz e.a. IT minilliyin
ortasindan peyda olur. Digal ki, Harappa vo Harappayaqodor dovrdoki mas-
konlardo atlarin moévcudlugu barodo arxeoloji stibutlar tapilmisdir; Hindis-



tanda atlarin tosvirlori paleolit dovriine aid magaralarda tapilmigdir.. Atlarin
qosuldugu ikitokorli cong apabalari maldar — kogarilor tigiin tipik deyil,
onlar mohz sohar sivilizasiyalari ti¢lin xarakterikdir [23];..

8) Rigveda Simali Hindistanda e.o. 1900-cii illorodok (Sarasvati cay1
misalinda) vo e.a. 2600-c1 ilodok (Drisadvati ¢cayr misalinda) mdévcud cay
sobakalorini tosvir edir. Vedik adobiyyatda ohalinin Sarasvatidon (Rigveda)
Qanqa (Brahmanlar vo Puranalar) miqrasiyasi tosvir edilir, bu da arxeoloji
tapintilarla isbat olunur;..

10) Ind vadisi sohorlori isgalgilar torofindon mohv edilmomisdi,
regionun sohraya cevrilmasi sobabindon ohali torofindon tork edilmisdi.
Strabon «Cografiyada» (XV.1.19) molumat verir ki, Aristobul, orada Ind
caymin macrasini doyismasi sobabindon tork edilmis minlarls kond vo sohor
gormiisdiir;

11) Rigvedada tosvir edilmis savaslarda isgalgilar vo yerli sakinlor
deyil, eyni moadoniyyato monsub insanlar doyiistirdiilor;

13) Harappa yazisi ilo Brahmi vo Devanagari yazilarinda morfoloji
fasilosizlik;

14) Ovvallor «domir» kimi torciimo olunan «ayas» vedik sozli ¢ox
giiman ki, misi vo ya tuncu ifado edirdi. Hindistanda domiri Kosmir vo
Dvarakda e.a. 1500-cii illordo tapmuslar;..

16) Rigvedanin 0zl inkisaf etmis vo tokmillogsmis modoniyystin
niimunssidir, «Hindistana at belindo gotirilmasi miimkiin olmayan sivili-
zasiyaniny» uzun inkisafinin mohsulu idi;

17) Malum oldu ki, e.a. 1100-cii illora aid, Qanqin garbindon olan
“boz naxish keramika” (bu modoniyysti Hindistana golmo hind-arilorlo
baglayirdilar — P.Q. [11]) daha godim boz vo qirmiz1 keramika ilo alagelidir
voia.”

Daha sonra Klaus Klostermayer bir maraqli vo “Ari miidaxilosi”
nozariyyasi baximindan paradoksal fakti da vurgulayir. Vedik mifologiyada
Riqvedanin bir ne¢a himninin miiallifi kimi taninan, Yeddi Ilahi Miidriklor-
don biri hesab edilon rigi Vasisthanin indiyadok mdvcud tasvirinin prototipi
(misdan olan heykalcik — “Vasistanin bas1”// “Vashista head”) 6ton asrin 90-
c1 illarindo Dehlido tesadiifon tapilmis vo radiokarbon analizino gora ¢.o.
3700-cii illoro aid edilmisdir. Miiollif 6zii do etiraf edir ki, Ind vadisi
sivilizasiyasinin “vedik” xarakterli olmasina dslalot edon daha bir dalil do
odur ki, bu madaniyystin bir ¢ox askar edilmis maskonlorinds vedik altarla-
ra (socdogahlara) rast golinir [21, s. 10].

Qeyd edok ki, iki nozariyyonin (“Ari miidaxilesi” vo “Hindistandan
getmd”) he¢ zaman siibut oluna bilmoyacoyi barodo amerikali hindoloq
Edvin Brayantin skeptik baxislar1 da mévcuddur [14; s. 236]. Amma
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Sarasvati vadisi sivilizasiyasinin hind-ari dilli olmasi miilahizasini A.L.
Basem kimi taninmis ingilis hindoloqu asassiz adlandirmisdir [24].

Bu kontekstdo xiisusi ohamiyysto malik bir fakti da qeyd etmaoliyik.
V.L. Rostunov torafindon Moarkozi Qafqazin eneolit vo tunc dovri kurqan-
larinda dofn ononasinin bozi xiisusiyyatlori Riqvedada adi gedon olim
diinyasi tanris1 Yamanin semantikasina uygun interpretasiya edilmisdir [1, s.
1517, 254 - 260].

XXI osrin avvallorinde hindologlarin asarlorinde Yama tanrisinin
prototiplori mévzusuna toxunulmus, hind-arilorin golisine qodorki Sarasvati
vadisi sivilizasiyasinin arxeoloji todqiqatlarinda oldo edilmis artefaktlarin
semantikasinda Yama tanrisinin atributikast xatirlanmisdir [26]. Digor
torafdon, Qadim Misir vo vedik (hind-arilorin golisindon sonraki) Hindis-
tanin mifik-kosmoqonik goriiglorini tosvir edon rovayatlora toxunan tanin-
mis yunan hindoloqu, “Hindistandan getma” noazariyyasinin torofdart Niko-
las Kazanas burada paralellori qeyd etmisdir. O, bu paralellor kontekstindo
Qodim Misirdoki “6liim diinyasi tanris1” Isida - Osiris ilo Riqvedada tosvir
olunmus Yama tanrisinin oxsarligini vurgulamis vo bu oxsarligi belo izah
etmigdir: “... Misirlo Saptasindhu (Sarasvati sivilizasiyasindan sonraki
Hindistanda yaranmis vedik Yeddi Cay sivilizasiyasi - P.Q.) arasinda ilkin
kontaktlar ii¢lin qoti silibutlar yoxdur. Buradan irali golorok, vedik mo-
doniyyatin Misira tosirini tam istisna etmadon, biz (Qadim Misir vo vedik
Hindistana - P.Q.) daha gadim namolum sivilizasiyalarin tasiri qonastini
gebul etmoays macburuq” [27].

Sarasvati vadisi sivilizasiyasina aid Kalibangan maskaninin arxeoloji
todqiqatlar1 naticasinds vedik “atogparast altarlarinin” askar edilmasi hindo-
loglar1 paradoksal sual qarsisinda qoymus vo hind-ariloradok harappalilarin
dini diinyagoriisii barado elmdoki baxiglarin doyismasina gatirib ¢ixarmigdir
[28]. Bu yerds geyd edok ki, V.L. Rostunov da Markozi Qafgazin eneolit —
tunc dovrii kurganlarinin sakral mokaninin semantikast mdvzusuna
toxunaraq, onlar1 vedik (Riqveda materiali asasinda) altarlarla uygunlasdir-
maga calismis vo bu interpretasiyan1 da qeyd olunan kurqanlari hind-iran
(hind-Avropali) mangali olmasi barados fikrino bir osas kimi gostormisdir [1,
s. 15, 18, 29].

Beloliklo, Rigvedada tosvir edilmis sosial strukturun, kosmoqonik vo
folsofi baxiglarin, ononalar vo d. Sarasvati vadisi sivilizasiyasinda 6z oksini
tapmast gercoyi tam aktualligi ilo elm garsisinda durmusdur. Sarasvati
vadisi sivilizasiyasinin yaradicilarinin asason dravid mongali olmasi barado
nozariyyani do nazordon qagirmaq olmaz. Homginin, hind-iranlilara qodor
regionda movcud Elam dillari ilo Dravid dillori arasinda genetik qohumluq
barado nozoriyys do yasamaqdadir [29].



Sozsiiz ki, bagariyyatin adobi incilorindaon biri olan Rigveda boyiik bir
tarixi monbadir. Amma movcud konsepsiyalar vo diskussiyalar Rigvedada
giiclii geyri-hind-ari (daha genis monada geyri-hind-avropali) komponentin
olmasint gostorir. “Ari miidaxilosi” nozoriyyesi torofdarlarina gora, Rigve-
dadaki qeyri-hind-ari komponenti Sarasvati vadisi sivilizasiyast dastyici-
larinin substrati, “Hindistandan getmoa” nozoriyyosi torofdarlarina gora iso,
“daha qodim namolum sivilizasiyalarin tosiri” kimi izah edilir.

Sarasvati vadisi sivilizasiyast barodo son noticoloro osaslanarag,
Rigveda materiali bazasinda Simali, Conubi vo Moarkozi Qafqazin eneolit vo
tunc dovrii kurqanlarinin dofn ononasinin etno-genetik interpretasiyasi vo
modoniyyatin atributlarinin semantikast metodu artiq bizo tamam miiba-
hisali vo hatta yanlis naticolor vers bilar: ya kurqan madoniyyati dastyicilar
Hindistandan golmo hind-arilor (hind-avropalilar) vo ya dravid (vo ya
munda) dilli olmuslar.

Buradan irali golorok do, demok miimkiindiir ki, eneolit-tunc dovrii
kurgan dofn modoniyyastinin etno-genetik interpretasiyasini vo atributika-
simin semantikasini yalniz Rigvedanin verdiyi materiala osaslanaraq hind-
avropali (hind-iranli) monsali kimi izah etmok miibahisoalidir, zoif montiqi
dayaglara malikdir.
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ABOUT METHOD OF USING RIGVEDA'S INFORMATION IN
ETHNOGENETIC INTERPRETATION OF BURIAL MOUNDS
CULTURE OF CHALCOLITHIC PERIOD AND BRONZE AGE OF
THE SOUTH CAUCASUS

Parviz Gasimov
Summary

Keywords: burial mounds, kurgans, Bronze Age, Rigveda,
Saraswati valley civilization.

According to trends observed in reseaches dedicated to the theme of ethno-
genetic interpretation of burial traditions and semantics of attributes of kurgans of
Central Caucasus at Chalcolithic period and Bronze Age, with genetic roots with
Asia Minor and South Caucasus, the Soviet-Russian scientists mostly rely on
information from Rigveda.



The most vulnerable aspect of the method noted by us that is here Rigveda is
shown as the almost "pure" sample of Indo-Aryan literature, reflecting ethno-
graphic character, cosmogonic and religious views of ancient Indo-Europeans, and
local civilization substrates or influence of external civilizations till Indo-Aryans
found in Rigveda as a result of the recent studies are not taken into consideration.

Sarasvati valley civilization archaeological studies, as well as and the
research on the ancient Indian (first of all Sanskrit) and Iranian languages demon-
strate such a result that from the beginning until the middle of the XX century
current ideas on the subject already do not prove self.

Researches on archaeology, ethnology and linguistics show that substrate of
carly Dravidic and Sarasvati valley civilization is more in Rigveda than are being
considered so far.

Also, materials collected for the last 30 years in archaeological, cultural,
philological, and etc ficlds put the theory of "Aryan invasion” under the question.
At XIX century the theory of Friedrich Schlegel named "Out of India" has already
been taken up again in a way completely different.

Reflection of social structure, the cosmogonic and philosophical views,
traditions, and etc which described in Rigveda, in Sarasvati Valley civilization is
standing in front of the science as actual a fact. The theory on origin of creators of
the Saraswati valley civilization being mainly Dravidic should not be left
unattended. Also, the theory exits on genectic relationship among Elam languages
and Dravidic languages existed in the region before Indo-Iranians .

No doubt, one of humanity's literary masterpieces Rigveda is a great
historical source. However, current concepts and discussions show a strong non-
Indo-Aryan (in broad sense non-Indo-Europeans) components in Rigveda.
According to supporters of "Arian invasion" theory, non-Indo-Aryan component in
Rigveda is explained as substrates of the carriers of Saraswati valley civilization,
an as per supporters of "Out of India" theory it is explained as "the influence of a
more ancient unknown civilizations".

Based on recent results on the Saraswati valley civilization, ethno-genetic
interpretation of burial mound culture and semantics of its attributes of the
Chalcholitic period and Bronze Age of North, South and Central Caucasus
mounds, on the basis of material from Rigveda can give us disputed and even false
results: either mound culture carriers were Indo-Aryans (Indo-Europeans) from
India or Dravidic (or Munda) speaking people.

Pursuant to here, it is possible to say that the ethno-genetic interpretation of
burial mound culture and semantics of its attributes of the Chalcholitic period and
Bronze Age, based on material from Rigveda cannot be explained just as the Indo-
European (Indo-Iranian) origin, and it has weak logical supports.



KMETOAY UCHTIOJIB30BAHUSA JAHHBIX PUT'BE/IbI B
THOTEHETUYECKOW MHTEPIIPETAIIMA KYPTAHHOM
KYJbTYPbI IO KHOI'O KABKA3A B 2I10XY SHEOJIUTA U

BPOH3bI

IMapBu3 I'acbiMoB
Pe3rome

KuioueBble ciioBa: Kypranbl, 0poH30BbIii Bek, Pursena,
UMBUWIK3ANMA 10JuHbI CapacBaTu

B nccnenoBanmsx, MOCBSIIEHHBIX TeME 3THOT€HETUYECKON MHTEpIpeTaIiu
norpedagbHOr0 00psiia KypraHOB M CEMaHTHKH aTpHOYTOB JAHHON KyJIbTYPHI
Hentpansaoro KaBkasa 31moxu 3HEOJIMTa 1 OPOH3bI, KOPHH KOTOPBIX T€HETHYECKH
cesazanbl ¢ Ilepenueit Asueit u HOxueiM KaBkazom, HaOmomaeTcs TEHACHIIMS
000CHOBaHUsI TAHHBIMU PUTBEIIbI CO CTOPOHBI COBETCKO-PYCCKUX YUCHBIX.

Camas cnabasi cTOpOHa JJaHHOTO METOJa 3aKJIIoYaeTcss B TOM, 4To Pursena
BBIIACTCS 4YyTh JIM HE 3a «UMCTBIM» HWHIOAPUUCKHUN JIMTEpaTypHbIH o0pasell,
OTPaXAMOIINH PENMTHO3HO-KOCMOTOHIMYECKOE MUPOBO33PEHUE, 3THOTpadUUecKue
0CcOOEHHOCTH MHIOEBPOIICHIIEB M HE YUUTHIBACTCS IOMHI0APUHCKIIA CyOCTpaT Win
BIMSIHUE JPYTrUX [HMBWIH3aLKM, OOHAPYKEHHBIX B pe3yJbTare TMOCICIHUX
nccaeaoBaHuil Pureensbl.

Apxeonorndyeckue HMcciaeloBaHMs UBIIIM3AaLUK ToauHbl CapacBaTu, a Tak
e MCCIeI0OBaHus IPeBHEMHUIICKOTO (B MIEPBYIO OYepeab CAaHCKPUTA) U UPAHCKUX
SI3BIKOB BBISBIISIET YTO, CYIIECTBOBABIIHE 10 cepearnHbl XX BeKa MHEHHUS yKe He
OIIPaBIBIBAIOT Ce0s. ApPXEONIOTHYECKUE, STHONOTUYECKHE, TONOHUMHUYECKHE W
JUHTBUCTUYECKHE MCCIEAOBAaHUS YKa3bIBAalOT Ha BO3PO3LIWH YAETBHBIA BeC
cyOcTpara IpaBUIMICKOTO W IHUBWIM3aiuK noiuHbl CapacBaté B Pursene, yem
MIPEIOoJIoTaNach A0 CHX TOp.

K tomy e, HaKOIUICHHBIN MaTepuan 3a nociaeaaue 30 JeT mo apXeoJIoTHH,
KYJITYPOJIOTHH, (GWIONOTHHA M JAp. CTaBUT IO BOIPOC TEOPHIO «APHHCKOTO
BropkeHus». CHOBa, HO yXe B Jpyrom Qopmate moaHsTa teopus «lcxona u3
WNunun» BerasunyTas @puapuxom Hlnerenem eme XIX Beke.

Peamust oTpakenus B 1mMBWIM3aUMK J0nuHBI CapacBaTH  COIUAIBHOM
CTPYKTYPBI, KOCMOTOHHUYECKOTO M (PHUIIOCOPCKOr0 MUPOBO33PEHUs, OOPSIIOB U JIp.
n300pakeHHBIX B PuTBese mpeacTaeT B TOJNHOW aKTYaIbHOCTH Iepel] HayKoH.
Henp3s urHopupoBaTh U TEOPHIO APABUAMMCKOTO MPOUCXOXKICHHUS cO3JaTeneit
uuBmIM3anuu noauHel CapacBatu. K ToMmy jke, CyIlecTByeT M TEOpPHS T'€HETH-
YeCKOW POACTBEHHOCTH MEXJy OJJNaMCKUMH W JAPaBUAMNCKMMHU S3bIKAMHU B
JOVWHIOUPAHCKYIO JTIOXY.

BesycnoBHo, PurBena xak oauH U3 JUTEPaTYpHBIX IIEEBPOB YEIOBEYECTBA
SIBJIIETCS] OTPOMHBIM HCTOPHUYECKMM HCTOUYHUKOM. Ho cylecTByronue KOHIETINN
W JMCKYCCHH YKa3blBalOT HA OYEHb CHIBHBIA HE WHIOApUUCKUU (B OOMIMPHOM



IUTaHe, Ha HEMHI0EeBPOIIeUCKN) KOMIIOHEHT B Pursene. [lo MHEHHIO CTOPOHHUKOB
TeOpUU «ApPHUICKOTO BTOPXKEHUS» HE MHIOapUHCKUN KOMIIOHEHT B PurBene 310
cyOcTpar HOcuTelNed IMBHIM3alnU AoiMuHbl CapacBaTH, a IO CTOPOHHHKAM TEO-
pun «Mcxoma w3 Unamm» - «BnusHue Oolee JIPEBHUX HEM3BECTHBIX ITWBUIIU-
3aLun.

B cBere mocnenHuMx 3aKiIrOYeHHMN O NMBHUIM3AIMHM JoduHB CapacBaTH,
METO/I 3THOTEHETHYECKOH HHTEepIpeTaluyd MorpedaibHOro o0psiia KypraHOB H
CEeMaHTHKH aTpuOyTOB naHHOW KynbTypbl CeBepHoro, Llentpamsaoro u FOxHoro
KaBkaza smoxu sHeonura u OpoH3bl Ha 0a3ze MaTepuanioB PUTBeIBI MOXET NaTh
HaM CIOPHBIC U JaXe OIMMOOYHBIC PEe3yabTaThl BPOJE TOrO KaKk HOCHTENU Kyp-
TaHHOW KyJBTYpBl OBUIM WHIOApHHIAMH (MHIOEBPOINEHIIAMHU) BBIXOJIUAMH W3
Wunnm vnm ke, oHM ObUTH ApaBHIO- (WK JK€ MYH]1a-) SI3bIYHBIMH.

Hcxons u3 BhIIEyKa3aHHOTO MOYKHO CyMMHpPOBATh, YTO ATHOT€HETHYECKAas
HHTEpIIpETaIys morpedabHOTo 00psiia KypraHoB U ceMaHTHKa aTpHOyTOB TaHHOM
KynbTypbl CeBepnoro, Llentpamsnoro u lOxnoro KaBkasza smoxu sHeonuTa u
OpOH3BI Kak MHI0apHUiicKoe (MHAOEBPOIEHCKOE), OMUPAsCh TOJIBKO HA MaTepHallbl
PurBesipl, ABNSIETCS CIIOPHBIM B UMEET clla0ble JIOTHYECKUE OCHOBBHI.



roroJ MEPKE, KPEIIOCTb ACITAPA U TIOPKCKOE
CBATUJIMILE MEPKE HA TEPPUTOPUU JOJIMHBI PEKU 1Y:
BOITPOCHI DTHOKYJIbTYPHOM MHTEPIIPETAIIUA
HACJIEAUA
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(Kazaxcran, Actana, [Ipe3uieHTCKHI LIEHTpP KYJIbTYpPbl)

Kirouessle ciioBa: Mepke, kpenoctb Acnapa, Tropkekui
KaraHar.

bnarogatHbie npupoaHbIE YCIOBUS N0IMHBI peku Uy, Ha TeppuTOopuu
Kertpicy (KazaxcTaH), Ha NPOTSHKEHUU ThICSYENIETHH criocoOcTBOBaM Gop-
MHUPOBAHUIO U Pa3BUTHIO KYJIbTYpP 3THOCOB, B 3MOXY CPEJHEBEKOBbS CIIO-
COOCTBOBABIIMX CO3JaHHUI0 3amaJHoOro TIOPKCKOro KaraHata U JpyTrUxX Io-
CyJapcTB TIOPKCKUX HApOJIOB, BHECIIUX ONPEECIICHHbIN BKJIaa B pa3BUTHE
MHPOBOM LIUBUIN3ALIHAH.

Apxeosiornyeckoe U3yu4eHHe MOKa3bIBAET Ha HAJIMYME PA3BETBICHHOMN
CETU rOPOJIOB U MOCEJICHHUH, OTAECIBHBIX 3AMKOB, TOPTKYJIEH, KPEMOCTEN KO-
TOpBbIE JIOKATH30BaHbl HA OIMCHIBAEMOI TEPPUTOPUH. B KUBONUCHBIX yro-
Kax TOpPHOMW, MpPEeIropHOW JIO0JIMH B HEMOCPEICTBEHHOW OJM30CTH OT Has-
BaHHBIX MaMSATHUKOB PACIOJIOKEHO OO0JbIIOE KOJUYECTBO IaMATHUKOB,
MIPE/ICTABJICHHBIX CBATWIMILAMU C KaMEHHBIMU W3BasHUSMHU, PYHHYECKOU
MMCBbMEHHOCTBI0, NeTpornudaMu U TaMramu. BBuay pa3inyHbIX MMOAXO0A0B
K M3Y4YCHHIO TaMSITHUKOB OCEIJI0-3€MIIEJIEIbUECKOro Kpyra (ropoja, moce-
JIEHUsI U Jp.) U MaMATHUKOB KOYEBHUKOB (KypraHbl, CBSITUJIUINA, METPOT-
nudbl ¥ ZIp.), B CTaTb€ PACCMOTPEHBI OOIIME BOMPOCHI STHOKYJIBTYPHOM
UHTEPIPETAlMK PA3IMYHBIX THIIOB MaMSITHUKOB, MOJYYMBLIMX pa3BUTHE B
OJIHY 3II0XY U Ipe/CTaBIECHHbIX TOpoauieM Mepke, kpenoctaMu Acrapa u
Xuam, pacroioXKeHHbIX B €IMHOM MPOCTPAHCTBE JOJIUHBI p. Uy COBMECTHO
C TEOPKCKUMU cBATHIMIIAMU Mepke u JKalican.

I'oponume Mepke pacnioioxkeHo B LieHTpe cena Mepke. LlenTpanbHbie
pa3BaJMHbBl TOPOJAMIIA MPEACTABISAIOT COOON MpPSIMOYTOJbHBIA B IUIaHE
Oyrop, BBITSIHYTBIN 0 JJMHUM BOCTOK-3amnaj. CeBepHas cTtopoHa paBHa 380
M, BOCTOYHas — 275 wm, 3anagHas — 250 M. B roro-3anagHoi 4acTu ropojau-
1a BO3BBIIIAETCS OYyrop, Mpe/CTaBICHHbIM OCTaTKaMH LIUTaJeNu, KOTopas
ObL1a IepecTpoeHa B MEPUOJ] MO3/IHEr0 CpeHEBEKOBbA. L{uTanens oraenena
OT IIaXpUCTaHa CTEHOM, CO BPEMEHEM OIUIBIBLICH U IMpeACTaBISIoUIeH co-
00l BaJI BBICOTOM /10 2 M. YTJIBI CTEH YKPEIUICHBI OKPYTJIBIMU 110 (hopme Oa-
wHAMU. l[eHTpanbHbI BBE31 Ha TOPOAMIIE pacroyarajcs B CEBEpPHOM
YacTU LUTAJEIN, BBICOKME OOOPOHUTENbHBIE CTEHbI KOTOPOIl COXpaHWIU



